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“In premodern situations there is a world of religious certainty, occasionally ruptured by heretical deviations. By contrast the modern 
situation is a world of religious uncertainty, occasionally staved off by more of less precarious constructions of religious affirmation … For 
premodern man, heresy is a possibility—usually a rather remote one; for modern man, heresy typically becomes a necessity. Or again, 
modernity creates a new situation in which picking and choosing becomes an imperative.” — Peter Berger, The Heretical Imperative 

“The more choices, the more reflection. The individual who reflects inevitably becomes more conscious of himself. That is, he turns his 
attention from the objectively given outside world to his own subjectivity. As he does this, two things happen simultaneously:  The outside 
world becomes more questionable, and his inner world becomes more complex. Both of these things are unmistakable features of modern 
man.”  — Peter Berger, The Heretical Imperative 

“In a mediated world, the opposite of real isn’t phony or illusional or fictional—it’s optional … Awareness of ‘culture’ was once the 
prerogative of a very few reflective individuals. In the postmodern world it is common sense. In that awareness, the ethos of mediation is 
established …. What cultures traditionally provided was taken-for-granted custom, a form of necessity—hence of reality. Options are 
profoundly, if subtly, different, and so are the people who live among them and through them. And this holds even if you never exercise 
those option, even if you cling to some tradition. You know you could be different, and so, perhaps, you cling more desperately. Fanaticisms 
flourish in an atmosphere of unlimited choice.” — Thomas de Zengotita, Mediated 

“To be modern is to be ‘new,’ to be an unprecedented event in the flow of time, a first beginning, something different than anything that 
has come before, a novel way of being in the world, ultimately not even a form of being but a form of becoming. To understand oneself as 
new is also to understand oneself as self-originating, as free and creative in a radical sense, not merely as determined by a tradition or 
governed by fate or providence. To be modern is to be self-liberating and self-making, and thus not merely to be in a history or tradition but 
to make history. To be modern consequently means not merely to define one’s being in terms of time but also to define time in terms of 
one’s being, to understand time as the product of human freedom in interaction with the natural world. Being modern at its core is thus 
something titanic, something Promethean.” — Michael Gillespie,  The Theological Origins of Modernity 



“Whatever else a modern feels when he looks out at the night sky, he certainly feels that he is looking out–like one 
looking out from the saloon entrance on to the dark Atlantic or from the lighted porch upon dark and lonely moors. 
But if you accepted the Medieval Model you would feel like one looking in. The Earth is ‘outside the city wall.’ When 
the sun is up he dazzles us and we cannot see inside. Darkness, our own darkness, draws the veil and we catch a 
glimpse of the high pomps within; the vast, lighted concavity filled with music and life … The human imagination has 
seldom had before it an object so sublimely ordered as the medieval cosmos.” — C. S. Lewis, The Discarded Image 

“To maintain his total cosmology, medieval man had to allow his spirit to think of ‘something’ lying beyond the 
innermost side of that frontier of ‘inner finiteness’ … ‘the place of God,’ Who had crossed over and come into the 
world, into man’s soul as Immanence. There also ‘lived’ God. In the Empyrean, however, God reigned publicly as 
high Lord of all things; within the depths of the human soul He swept inwardly and privately. Both were ‘places’ 
transcending the two farthest poles of reality: the first, lying beyond the uttermost sphere of creation; the second, 
lying buried to the ‘other side’ of the innermost core of the soul of man. Between these extreme points floated the 
world. As a whole and in each of its parts the world was the portrait of God; that is, the rank and excellence of every 
created being was determined by the degree to which it bore within itself the stamp of God’s image. A vast 
hierarchy of being—the non-living, the plants and animals—was formed by the interrelations of the many things 
found in these realms of essence. At the highest, man in his rational-spiritual life was enabled to gather all lesser things into a unity unknown to the 
ancients and true to the revealed creation of God, into the unity of the macrocosm in all its ranks and degrees, in the fullness of its meaning.” — Romano 
Guardini, The End of the Modern World  

“And new philosophy calls all in doubt, 
The element of fire is quite put out, 
The sun is lost, and th'earth, and no man's wit 
Can well direct him where to look for it. 
And freely men confess that this world's spent, 
When in the planets and the firmament 
They seek so many new; they see that this 
Is crumbled out again to his atomies. 
'Tis all in pieces, all coherence gone, 
All just supply, and all relation; 
Prince, subject, father, son, are things forgot, 
For every man alone thinks he hath got 
To be a phoenix, and that then can be 
None of that kind, of which he is, but he.” 

— John Donne, “An Anatomy of the World” 


